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At one time, everyone in the Adventist Church accepted that the last generation had the
mission of vindicating God’s character before the world and the universe. However, a shift in
tone began to occur with the evangelical influence that many of our theologians embraced.
When studying at Protestant or Evangelical theological centers, or when having to teach
subjects related to the topic, these theologians read books that shaped their thinking. At times,
some also sought to break free from a rigorous and legalistic lifestyle and swung to the other
extreme.

The change in tone regarding the vindication of God can be seen in the fact that we have
historically believed in the need to keep God’s commandments. However, the new assertion
declares that God’s law cannot be kept, and therefore, the only one who could keep God’s
law was Christ. This is what we were told by Evangelicals when we called them to keep the
Seventh-day Sabbath of the Lord required by God in the fourth commandment. As a result of
this new evangelicalist-oriented approach, many worldly concepts have been introduced in
our church not only in theology but also in practice, ultimately leading to corruption and
apostasy.

[I adapted the term “evangelicalists” from the book Evangelicalism Divided by lain
H. Murray. It helps differentiate between those who believe in the Gospels but not
necessarily in the approach of those who self-identify as evangelicals].

In the various approaches that have been defended recently, there is often a
misinterpretation of opposing positions. For example, some Adventist evangelicals accuse
those who believe in the perfection that the last survivors of the holy seed will reach at the
end, as believing that the last generation will become super-humans, super-heroes,
omnipotent and as having holy flesh. This appears to be a “strawman argument” as | have
never actually heard such an extreme idea stated, but | agree that some may have become
anthropocentric regarding the last generation which will live after the time of probation, that
is, human centered instead of heavenly oriented. This is the reason why | prefer to address the
role of the last generation by the term “theology of God’s final vindication.”

What we are saying begs a question. Is the fact that some are perfectionist a justified
reason to throw overboard the need for a final vindication of God to conclude the great
controversy between good and evil? There is such a strong obsession with combating what
many consider perfectionism on one side that their own approach ends up also becoming one-
sided, but at the other extreme. On the other hand, those who exalt the law and its importance
in keeping it accuse those who label them as legalists of antinomian liberalists or defeated
Adventists, if not Adventist evangelicals. Is this so? This is what we will discuss in this study,
as we try to understand what the Bible and the Spirit of Prophecy say.

To avoid distracting from the biblical approach that the Spirit of Prophecy confirms, we
have chosen not to cite different Adventist authors who have been writing on the subject.
There are different nuances in both currents, so we consider it appropriate not to turn this
study into a discussion of what each author thinks. Because while one detail is being
addressed, another author may disagree, although agreeing on the main issue. Instead, we will
respond to the more general and precise positions that characterize the two basic tendencies.
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We will mention some points of the most recent papers written on the matter toward the end
and as an excursus after our study, to meet more definitely their specific problems.

Those who want to read a good historical synthesis of the Adventist Church’s approach to
the theology of the last generation, whether in favor or against, can read the doctoral thesis
defended by Armin Kritzinger at the University of Thailand, The Doctrine of Last Generation
Theology for Seventh-day Adventists: A Defense (2022).

It is worth noting that it is not possible to address all the points of discussion at once.
Therefore, we will gradually advance, responding to different interpretations and highlighting
the biblical testimony that confirms the Spirit of Prophecy. Since many believe that the Last
Generation Theology is based on E. G. White and not on the Bible, Kritzinger sought to
prove biblically the Theology of the Last Generation in his doctoral thesis. Once that was
accomplished, he dedicated himself to corroborating our understanding of the topic with the
Spirit of Prophecy.

Unfortunately, many people care little or not at all about the testimony of the Spirit of
Prophecy. | am not addressing either them or those who use the Bible only to justify their
own ideas, rather than what God wants and reveals in the Bible as a whole. Therefore, before
we delve into various questions, let us bring to mind some statements from E. G. White that
the new approaches openly or implicitly reject.

“If there was ever a people in need of constantly increasing light from heaven, it is
the people that, in this time of peril, God has called to be the depositaries of His holy
law and to vindicate His character before the world. Those to whom has been
committed a trust so sacred must be spiritualized, elevated, vitalized, by the truths they
profess to believe” (5 T 746).

Here we clearly see that the exaltation of the law by the Adventist Church aims to
vindicate God’s character before the world. God’s character cannot be vindicated without
vindicating His law, and vice versa.

“The honor of God’s law must be vindicated before the unfallen worlds, before the
heavenly universe, and before the fallen world. The most cruel persecution will come,
but when Zion arises and puts on her beautiful garments, she will shine forth in the
beauty of holiness” (Bible Training School, December 1, 1903. RP 340).

Again, we see that our mission is to vindicate “the honor of God’s law” before the entire
universe. That law is a clear testimony of God’s character that the world tramples upon. And
because this vindication of God’s law conflicts with carnal passions, Adventist evangelical
theologians give up, claiming that God’s law cannot be kept. That is defeatist antinomianism.

“Everyone who by faith obeys God’s commandments will reach the condition of
sinlessness in which Adam lived before his transgression” (ST, July 23, 1902; MSV
232). “Exact obedience is required, and those who say that it is not possible to live a
perfect life throw upon God the imputation of injustice and untruth” (RH, Feb 7, 1957).
“I have not found your works perfect before God” (Rev 3:2).

The end is coming. We have before us a tremendous crisis looming in the world. In
order to be able to overcome in the last contest, we have to know exactly what the
Lord expects of us, and how He intends us to attain it. This is why we decided to study
this subject carefully. I hope this study will help many to understand our mission from the
perspective of God’s character vindication before the universe, needed to overcome the



rebellious angel forever.
I. Can perfection of character be achieved in this life?
Some say yes, others say no. Let’s take a closer look at both approaches.

“God calls upon us to reach the standard of perfection and places before us the
example of Christ’s character. In His humanity, perfected by a life of constant
resistance of evil, the Saviour showed that through co-operation with Divinity, human
beings may in this life attain to perfection of character. This is God’s assurance to us
that we, too, may obtain complete victory” (AA 531).

God “holds up before us the highest ideal, even perfection. He asks us to be
absolutely and completely for Him in this world as He is for us in the presence of God”
(AA 566). “Everyone who confesses Me before people, | will also confess him before
My Father who is in heaven” (Matt 10:32; Rev 3:5).

“Christ is waiting with longing desire for the manifestation of Himself in His
church. When the character of Christ shall be perfectly reproduced in His people, then
He will come to claim them as His own” (COL 69).

The evangelical theologians within our church believe that it is not possible to attain
perfection. They are raising the same criticisms that Protestants have been making since the
last century. They accuse us of being legalistic and perfectionistic for affirming what Jesus
Himself says through the gift of prophecy. They misinterpret us as claiming justification by
works instead of being justified by Christ.

It is evident that in presuming to defend the value of justification by faith, such
theologians belittle the value of sanctification by faith. Behind this is the accusation that
Protestantism has made against us of belittling the cross of Christ by proclaiming the
investigative judgment that judges the works of human beings. Likewise, they pretend that by
calling for the vindication of God’s character before the world and the universe (by
examining our works in the investigative judgment), we are considering that the testimony of
Christ in His earthly life was not sufficient to vindicate the divine character. In their defense
of an exclusive vindication of Christ, some end up excluding the investigative judgment as
well, deeming it unnecessary. To respond to this, it is appropriate to ask ourselves several
questions.

a) The introduction of evangelicalism within the Seventh-day Adventist Church

In the mid-20" Century, leaders of the Adventist Church had conversations with the
evangelical Walter Martin, which gave them the opportunity to be seen not as a sect, but as
truly Christian and evangelical. C. Mervyn Maxwell provides a summary of what happened
in “The Sanctuary and the Atonement in SDA Theology. An Historical Survey,” in A. V.
Wallenkampf and W. R. Lesher, The Sanctuary and the Atonement (1981), 525ff. The result
of these conversations with evangelicals was published in 1957 in the book Questions on
Doctrine (QOD). There, they discussed whether Christ’s atonement on the cross was
complete and what role Christ’s priesthood in heaven should play. A. Kritzinger also refers
that historical data in his doctoral thesis already mentioned, and its consequences for the last
generation theology.

Under pressure from evangelicals, Leroy Froom and other Adventist leaders accepted that
the atonement of the cross was complete and that, thanks to that atonement, Christ can apply
it to the lives of believers. And they averted that “when... one hears an Adventist say, or



reads in Adventist literature—even in the writings of Ellen G. White—that Christ is making
atonement now, it should be understood that we mean simply that Christ is now making
application of the benefits of the sacrificial atonement He made on the cross” (QOD 354-
355). As a result of this approach—according to C. M. Maxwell—we find also in QOD “the
first abandonment of the two-apartment concept” of the heavenly sanctuary, in favor of the
“two phases” of that ministry (523). That is another way of devaluing Jesus' ministry in the
Most Holy Place of the heavenly sanctuary and the investigative judgment effected there.

However, pioneers like O. R. L. Crosier, especially in the Day-Star Extra of 1846, had
noted that in the Israelite sanctuary, atonement was not completed during the year with the
sacrifice, but rather after the earthly high priest performed the blood ritual in the inner places
of the heavenly sanctuary. | confirmed this in my doctoral thesis, The Day of Atonement and
the Heavenly Judgment, which | defended at the Protestant Faculty of the University of
Strasbourg, France, and cited non-Adventist authors who affirmed this same fact. In the
inauguration of the earthly sanctuary in Moses’ time, atonement was only made on the altar
in the courtyard (Lev 8 and 9; see Heb 1:3). But during the year, atonement was completed
after the blood was offered inside the sanctuary (Lev 4, 5, 16).

E. G. White also referred to the benefits of Christ’s atonement accomplished on the cross,
and this fact did not prevent her from expressing correctly and unequivocally that Jesus still
performs atonement today in the inner places of the heavenly sanctuary (EW 244,253; GC
422,433,480, etc). This atonement is related to the expiatory payment required for the
forgiveness of sins, which Jesus presents with the testimony of His blood before His Father
and the angels of God (Heb 7:25; 9:11-12).

Yes, Christ’s atonement on the cross fully paid the debt of humanity. But that expiatory
payment would not have value unless it was personally applied to each believer from Christ’s
first coming to His second coming. So, the problem lies not in correctly affirming that the
atonement made on the cross was complete as a sacrifice, but in neglecting to present the
priestly ministry as a whole, as forming part of the process of atonement. And that led many
to restrict atonement to the cross and downplay the atonement of the priestly ministry in the
heavenly sanctuary, including the vindication of God’s character that was to be accomplished
in the investigative judgment.

More recently, evangelicals pressured the Adventist Church to republish the book QOD,
and George Knight did so in 2003, becoming the leading exponent of evangelical Adventism
in modern times. For evangelical Adventists, the vindication of God’s character by the last
generation detracts from the complete vindication that Christ made of His Father’s character
on the cross. But what they overlook is that this vindication of His life and death on the cross,
unique in its kind, is not exclusive. On the contrary, it empowers all the other vindications
that were to be fulfilled through Christ’s ministry on behalf of His people.

Indeed, both Christ’s atonement and the vindication of God’s character should be seen in
the light of the entire plan of salvation, not restricted to the perspective of the cross. That’s
why E. G. White wrote:

“The intercession of Christ in man’s behalf in the sanctuary above is as essential to
the plan of salvation as was His death upon the cross” (GC 489). “A doubt of God’s
goodness would have remained in their minds [of the angels] as evil seed, to produce
its deadly fruit of sin and woe. But not so when the great controversy shall be ended.
Then, the plan of redemption having been completed, the character of God is revealed
to all created intelligences... Well, then, might the angels rejoice as they looked upon
the Saviour’s cross; for though they did not then understand all, they knew that the
destruction of sin and Satan was forever made certain, that the redemption of man was
assured, and that the universe was made eternally secure. Christ Himself fully
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comprehended the results of the sacrifice made upon Calvary. To all these He looked
forward when upon the cross He cried out, ‘It is finished’” (DA 764).

b) Wasn’t the vindication of God’s character accomplished by Christ sufficient?

Yes. The nature of the vindication of God’s Name that Christ accomplished in His earthly
ministry is unique. After Adam’s fall, no one else could have done what He did. He lived a
perfect life in a world of sin, demonstrating that man, as he was created, could keep the
divine law. God’s law was not bad, unjust, or impossible to keep, as the devil had claimed
when accusing God after causing our first parents to fall. And throughout the history of this
world, Christ was the only one undefeated by sin from birth to Calvary.

“The world’s Redeemer passed over the ground where Adam fell because of his
disobeying the expressed law of Jehovah; and the only begotten Son of God came to
our world as a man, to reveal to the world that men could keep the law of God. Satan,
the fallen angel, had declared that no man could keep the law of God after the
disobedience of Adam” (3 SM 136).

Here we clearly see that Jesus came with the non-fallen spiritual nature of Adam to
demonstrate that man, as he was created, could keep the law of God. Only He could fully and
completely vindicate the character of God since all of us come with the sinful inheritance that
Adam bequeathed to us after his fall. We needed a second Adam who would share His
spiritual nature with us and make us partakers of His divine nature (1 Cor 15:45; 2 Pet 1:4).

Satan could not defeat Christ even by questioning his divine nature (Matt 4:3-10). In the
command of Jesus that the tempter depart, Satan had the proof that Jesus was God in human
flesh, something he couldn’t contradict (DA 104). That’s why Jesus could later say that the
prince of this world, the devil, had nothing in him (John 14:30). But Satan believes he can
overcome Christ’s followers because he knows that they are weaker, possessing a
deteriorated spiritual nature that needs to be regenerated.

“The sinful nature of man was weak, and he was prone to the transgression of God’s
commandments. Man had not the power to do the words of God; that is why Christ
came to our world, that He might give him moral power. There was no power in heaven
or in earth but the power of Christ that could deliver” (14 MR, 1094, 82). “Because man
fallen could not overcome Satan with his human strength, Christ came from the royal
courts of heaven to help him with His human and divine strength combined”

(1 SM 279).

Knowing that the children of Adam are weaker, the devil seeks to prevent Christ, the
second Adam, from imparting His divine nature to them. Without this nature, they could not
overcome Satan as Jesus did (Rom 8:11; 1 Cor 15:45; 2 Pet 1:4). Thus, Satan seeks to
separate them from their Redeemer just as he had separated them from their Creator.
Therefore, it had to be proven before the universe that the fallen beings who inherited
Adam’s sinful nature could also overcome Satan “by the blood of the Lamb” (Rev 12:11),
and by receiving the spiritual nature of God through the Holy Spirit, so that they could be
called “children of God” (Rom 8:14-16).

“Satan again counseled with his angels, and with bitter hatred against God’s

government told them that while he retained his power and authority upon earth their
efforts must be tenfold stronger against the followers of Jesus. They had prevailed
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nothing against Christ but must overthrow His followers, if possible” (EW 191).

Let us pay attention to this last statement: “if possible.” This meant that it had to be proven
that with their fallen nature, the children of Adam could also overcome as Christ overcame,
developing a perfect character like His. By receiving God’s spiritual nature to overcome sin,
the human will, clinging to the divine will, becomes omnipotent to conquer Satan. Therefore,
those who claim that God’s law cannot be kept are repeating Satan’s lie. We will delve
further into this later. For now, let us highlight that Christ came to take the place of the first
Adam to overcome Satan and give us a new opportunity.

“Many claim that it was impossible for Christ to be overcome by temptation. Then
He could not have been placed in Adam s position; He could not have gained the
victory that Adam failed to gain” (DA 117). “Christ passed over the ground where
Adam stumbled and fell... As man’s substitute and surety, Christ redeemed Adam’s
disgraceful fall, and kept the way of the Lord” (RH, May 23, 1899, 8).

“Christ, the propitiation for our sins, declared: ‘I will stand in Adam’s place. | will
take upon myself the penalty of his sin. He shall have another trial... He shall have the
privileges and the opportunities of a free man, and be allowed to exercise his God-
given power of choice” (AU Gleaner 08-19-03). “He was assailed with temptations in
the wilderness, even as Adam was assailed with temptations in Eden” (Lt 8 1897;

5 SDABC 1128-1129).

We could not pass “over the ground where Adam... fell,” that is, put ourselves in Adam’s
place before the fall, because we find ourselves in Adam’s place after the fall. For further
documentation, please refer to my website: https://adventistdistinctivemessages.com/wp-
content/uploads/documents/Humanaturejesuschrist-edit

c) If Christ had already vindicated His Father, why didn’t the world end there?

Why didn’t the world end on the cross at Calvary, and Jesus redeem all His followers at
once? Why did the world have to continue if everything had supposedly already been
completed and fulfilled on the cross? There was much more to be demonstrated. Otherwise,
after vindicating the character of God before the world by keeping His Father’s law, the Son
could have gone to heaven and left us forever. That would have meant that He could, but we
could not. So, if He wanted to redeem us and bring us to His glory without causing any harm
in the universe, He had to prove through His church that this obedience to the divine law is
fulfilled in His followers. And He achieves that through the transformation of the gospel
brought about by His Spirit.

Could the followers of the Lamb keep God’s law? When people ask us if it is possible to
keep the sixth commandment, ““You shall not kill,” do we have to tell them no, that God’s law
cannot be kept in our fallen nature? And what about the seventh commandment, “You shall
not commit adultery”? Are we promiscuous and therefore have to admit that we cannot keep
that commandment either? And so, we could go on with the other commandments.

How would Deity appear before the universe by bringing to glory a deceitful, fraudulent,
adulterous, covetous, and disrespectful people? Satan mocks God and His angels when the
people of God continuously sin.

“Satan and his angels mark all the mean and covetous acts of these persons, and
present them to Jesus and His holy angels, saying reproachfully: ‘These are Christ’s
followers! They are preparing to be translated!” Satan compares their course with
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passages of Scripture in which it is plainly rebuked, and then taunts the heavenly
angels, saying: ‘These are following Christ and His word! These are the fruits of
Christ’s sacrifice and redemption!” Angels turn in disgust from the scene” (CET 174).

The vicarious death of the Redeemer of the world covers the sins of those who repent and
confess them. But why must it be demonstrated to the universe that we, sinners by nature,
could also keep God’s law? Did the universe have to witness divine impotence to change
sinners or rather divine power to put them in harmony with His law?

Thus, the vindication by Christ of His Father and our vindication of God do not nullify

each other. Ours could not be accomplished without the unique vindication of the Son of God

because we first had to be justified by His blood. But for us the purpose is not to exalt
ourselves, but the Name of God so the Lord could be glorified in us. This has nothing to do
with self-justification, boasting, perfectionism, or legalism, but with the divine grace that
wants to reveal its power in us so that we may praise Him as the angels in heaven do.

“Yet Satan was not then destroyed. The angels did not even then understand all that
was involved in the great controversy. The principles at stake were to be more fully
revealed. And for the sake of man, Satan’s existence must be continued. Man as well as
angels must see the contrast between the Prince of light and the prince of darkness. He
must choose whom he will serve” (DA 761). “For the good of the entire universe
through ceaseless ages Satan must more fully develop his principles, that his charges
against the divine government might be seen in their true light by all created beings,
that the justice and mercy of God and the immutability of His law might forever be
placed beyond all question” (GC 498).

“His intent was that now, through the church, the manifold wisdom of God should
be made known to the rulers and authorities in the heavenly realms” (Eph 3:10). “Even
angels long to look into these things” (1 Pet 1:12).

“A doubt of God’s goodness would have remained in their minds [of the angels] as
evil seed, to produce its deadly fruit of sin and woe. But not so when the great
controversy shall be ended. Then, the plan of redemption having been completed, the
character of God is revealed to all created intelligences. The precepts of His law are
seen to be perfect and immutable. Then sin has made manifest its nature, Satan his
character. Then the extermination of sin will vindicate God’s love and establish His
honor before a universe of beings who delight to do His will, and in whose heart is His
law” (DA 764).

“Well, then, might the angels rejoice as they looked upon the Saviour’s cross; for
though they did not then understand all, they knew that the destruction of sin and Satan
was forever made certain, that the redemption of man was assured, and that the
universe was made eternally secure. Christ Himself fully comprehended the results of
the sacrifice made upon Calvary. To all these He looked forward when upon the cross
He cried out, ‘It is finished’” (DA 764).

We have more questions to consider. Does God need to be vindicated before the universe
by our good works? How? By preaching alone? Or also by keeping God’s law?

d) Why does the universe need to see our good works? (Matt 5:16)

God does not need to be vindicated by anyone because He can live without His creation.



He is the only one who has life in Himself (1 Tim 6:16). However, He is love and wants to
preserve His creation free and sovereign. Therefore, for the well-being of earthly and
heavenly creatures, His name and character need to be vindicated.

We have seen that Christ fully and sufficiently vindicated God. He silenced Satan’s
accusations regarding the alleged human inability to keep the divine law in creation. But we
fell, and to redeem us without leaving any doubts in the universe, the Son of God had to not
only pay our debt but also prove to the celestial creation that His grace or power was
sufficient to transform us into His image and make us worthy of living in His kingdom.

We are saved by the grace of Christ but judged by our works. Those works vindicate God
or condemn us. They are works that “God prepared in advance for us to do” (Eph 2:10).
Thus, our works reveal whom we live for, and the outcome will be inevitable. John sees the
redeemed clothed “in fine linen, bright and clean, for the fine linen is the righteous acts of the
saints” (Rev 19:8).

“Whoever sows to please their flesh, from the flesh will reap destruction; whoever
sows to please the Spirit, from the Spirit will reap eternal life” (Gal 6:8). “All your
good works cannot save you; but it is nevertheless impossible for you to be saved
without good works. Every sacrifice made for Christ will be for your eternal gain” (RH,
March 21, 1878; 3 SM 147).

Some say that the only way we can vindicate God’s character is by preaching the gospel.
No. A true Christian is not only in word but also in deed. No matter how well they preach,
those who violate the divine law cannot honor God or His law before the universe that
examines the lives of the righteous in the investigative judgment. “Whoever says, ‘I know
him,” but does not do what he commands is a liar, and the truth is not in that person” (1 John
2:4).

This is the reason why we will have surprises in the kingdom of heaven when we do not
see people we admired for their presumed holiness but who hid a life of sin and
unfaithfulness. Hence the need for sanctification. And we will also be surprised to see people
we considered unfit for the eternal kingdom because they received divine forgiveness. Hence
the need for justification.

e) Faith and Works

What do we do with the words of the apostle James, whose epistle was considered by
Luther as an “epistle of straw”? “A man is justified by works, and not by faith alone” (Jas
2:14-26). Do they contradict the words of the apostle Paul, who says that we are justified by
faith apart from works of the law? (Rom 3:28; Gal 2:16). No. They are two aspects of the
same truth. Our works do not confer merit for salvation because without Christ we were
“dead in trespasses and sins” (Eph 2:1). But they prove that our faith is alive and produces
fruits of eternal life.

Who is glorified by our works? Is it us? No. We cannot earn merit through our works. “So
you also, when you have done everything you were told to do, should say, ‘We are unworthy
servants; we have only done our duty’” (Luke 17:10). Only the Deity can be glorified by our
good works because He is the one who created us and redeemed us so that we could do those
works (Philip 2:13; Eph 2:10). Christ is glorified in us (1 Pet 4:14).

“In this, my Father is glorified, that you bear much fruit; so you will be my
disciples” (John 15:8). “Let your light shine before men in such a way that they may
see your good works, and glorify your Father who is in heaven” (Matt 5:16).
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f) We have a heaven to win and a hell to shun

Yes! After being justified by faith, we still have “a heaven to win, and a hell to shun. And
the angelic agencies are all ready to come to the help of the tried and tempted soul”

(1 SM 96). For this reason, Jesus warns the churches in the book of Revelation, preparing
them for the judgment that will be revealed in John’s second vision, that only “he who
overcomes shall inherit all things” (Rev 2:7,11,17, etc.; 21:7-8).

When | took a course on Justification by Faith shortly after entering the ministry, the
professor who came as an extension from Andrews University to Argentina marked my
answer to a question as incorrect. He had asked whether faith and works were the two oars of
salvation. | remembered reading that example in a quote from E. G. White, but | couldn’t
remember where. This Adventist professor, Blincoe, brought us an evangelicalist approach
on this matter. Here is the complete quotation:

“If we are faithful in doing our part, in cooperating with Him, God will work
through us [to do] the good pleasure of His will. But He cannot work through us if we
make no effort. If we gain eternal life, we must work, and work earnestly... Let us not
be deceived by the oft-repeated assertion, ‘All you have to do is to believe.” Faith and
works are two oars which we must use equally if we [would] press our way up the
stream against the current of unbelief. *Faith, if it hath not works, is dead, being alone.’
The Christian is a man of thought and practice. His faith fixes its roots firmly in Christ.
By faith and good works he keeps his spirituality strong and healthy, and his spiritual
strength increases as he strives to work the works of God” (RH, June 11,

1901; WM 315).

This has always been believed by the Adventist Church. And my exhortation is to
continue believing what we have received, not the deceitful evangelical deductions that seek
to find their way among us. The next topic we will touch on has to do with perfection. Is the
honor of God involved in the perfection of the Christian character?

I1. The honor of God is at stake in the perfection of His people’s character

Evangelical Adventists believe that only Christ could vindicate God perfectly, and that it
is presumptuous to believe that we can also vindicate God perfectly. However, Christ claims
to the church at Sardis that their works were not perfect before God (Rev 3:2).

Of course, Christ was the only one undefeated against sin, while we are fallen human
beings whom He came to rescue. But God’s character is also tested in those whom God
chooses to save, hence the need for an investigative judgment that we have to take into
account because it makes us see that God cannot do anything for us that damages his
reputation. Hence, too, it requires not only Christ’s vindication of His Father, but also His
followers’ vindication of God’s character.

“To disprove Satan’s claim is the work of Christ and of all who bear His name” (Ed
154).

Can our failures honor God? Of course not! Can our triumphs vindicate His grace and
power to save? Of course they can! An entrepreneur succeeds when his project is successfully
fulfilled. If they fail, their name becomes an object of mockery (Luke 14:28-30). In the same
way, when planning the salvation of the universe, God organized everything so that His

11



Name would not be dishonored in the end. For this reason the entire universal creation awaits
the triumph of the redeemed because with their victory, the Name of God will be vindicated.
This is evident in the declaration of the apostle Paul: “For the creation waits with eager
longing for the revealing of the sons of God” (Rom 8:19). And this great truth that points to

the triumph of the last generation was stamped in the ritual of the sanctuary of Israel.

The Name of God was in His sanctuary

The Name of God is inscribed in His Law (Exod 20:7-11). For this reason, “the ark of
God” which contained the tablets of the divine Law was the place where “the Name of the
Lord” dwelt (2 Sam 6:2). Therefore, the name of the ark became “the ark of the covenant”
(Josh 3:6) or “the ark of the testimony” (Exod 25:22; 26:33), because inside it were the two
“tablets of the covenant” (Deut 9:11) or “tablets of the testimony” (Exod 31:18; 25:16). And
the very tabernacle came to be called “the tabernacle of the testimony” (Num 10:11), which is
to say, the Tabernacle of the Ten Commandments.

Since God put His Name, His signature, in the temple He built in the midst of His people
(Deut 12:5, 11; 1 Kings 8:21), and those people were sinners, He risked His reputation before
the other nations and the universe (Eze 36:23). For this reason, anyone who unlawfully
defiled His sanctuary or profaned His Name, had to be put to death (Lev 20:2-5), or in the
case of repentance by the sinner, the temple had to be purified in the end to prevent His
Name, His character, from being dishonored (Lev 16:16). This implied the vindication of the
Name of God, without which He could not continue to dwell in the midst of an unclean
people.

The law and the blood were part of the foundation of salvation because if the law was not
vindicated by the death of the guilty (Lev 20:3; 23:29-30; Num 35:33-34) or by the vicarious
blood of sacrifice (Lev 16:16), the Name of God would be profaned. Through the purification
of the sanctuary where He dwelt, the Name of God, the Deity itself, was freed from any
responsibility for the sin of His people. He triumphed with His forgiven and cleansed people
and could continue to dwell among them, fully vindicating His holiness.

If the church of Christ fails, can God save them anyway and at the same time vindicate His
honor before the heavenly intelligences? By no means. Only a church which overcomes may
vindicate the honor of God. So, by giving His Son to die for us, the Trinity involved His
honor in our salvation. God will not abandon any sincere soul that invokes His Name for
salvation. But neither will He declare the guilty innocent (Exod 20:7). Jeremiah cried out:

“Do not spurn us, for your name’s sake; do not dishonor your glorious throne;
remember and do not break your covenant with us” (Jer 14:21).

Here the prophet understood that the honor of the throne of God is at stake because He
made a covenant of salvation with His people. God cannot break His word. That covenant
established the conditions for salvation and was inscribed on “the tablets of the covenant,”
the Ten Commandments that God commanded to be placed inside the “ark of the covenant”
(Deut 9:9-10; Rev 11:19). But for sinners who had violated the law of God, “the blood of the
covenant” remained as the only hope that purified the sinner and vindicated the Name of God
(Exod 24:8; Heb 13:20).

The blood covered the sin but did not exempt the sinner from the required obedience.
Hence the blessings and curses that weighed upon the people of the covenant (Deut 28-30).
These practical truths prove that the honor of God was at stake in the success of His plan of
salvation.
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“The very image of God is to be reproduced in humanity. The honor of God, the
honor of Christ, is involved in the perfection of the character of His people” (DA 671).
“Christ is waiting with longing desire for the manifestation of Himself in His church.
When the character of Christ shall be perfectly reproduced in His people, then He will
come to claim them as His own” (COL 69).

But is it possible to achieve character perfection? Doubt leads many to believe that we
cannot perfectly keep God’s law and, consequently, tend to believe that Christ came to save
us in our sins, not from our sins.

Excursus: Doctoral Thesis Defending the Theology of the Last Generation

Armin Kritzinger’s doctoral thesis, The Doctrine of Last Generation Theology for
Seventh-day Adventists: A Defense, defended at the University of Thailand last year (2022),
responds to those who claim that it is impossible to keep God’s law (a lie from Satan) and,
therefore, that God does not need to be vindicated by our converted lives. The accusations
against Last Generation Theology (LGT), as well as the responses, are specific, precise, and
concise. | will summarize some key points here.

a) It offers a remarkable synthesis of the pioneers’ thinking who, although not using the
term LGT in some cases, believed in that doctrine, supported by E. G. White. It exposes the
unfounded reasons given by anti-LGT proponents today, based on a significant number of
their books and articles.

b) The rejection of the Spirit of Prophecy as a reliable source of biblical interpretation
stands out in this synthesis by anti-LGT proponents, who claim that this theology is not based
on the Bible.

c) It considers that those who criticize LGT misinterpret the beliefs of its defenders,
pretending that they believe in justification by works, accusing them of legalism and
perfectionism. This debate proposes an antinomianism versus legalism dichotomy that should
not occur when studying the topic.

e) It analyzes numerous Bible texts that support LGT, to prove that this truth is not based
on the writings of E. White, but rather she confirmed what is in the Bible. It also proves that
the pioneers relied on the Bible. The attempt to reject LGT through exegetical analysis is
unfounded because the words used should not be based solely on lexicons but on the context
in which they were spoken.

f) It shows that the redeemed have a part in vindicating God’s character, and that is what
God expects us to do by keeping His law. Not only did Christ vindicate God, but thanks to
Christ’s vindication, the last generation can and should do the same. Although this thesis
mentions little about the need for that vindication from the perspective of the Great
Controversy, | will personally emphasize and highlight that relationship in the final section of
this series.

Kritzinger's thesis makes a solid case for LGT as the foundation of Adventist faith in a
world that lacks that light and despises divine law.

Details I see differently

a) At the end, Kritzinger suggests doing something similar to what the General Conference
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did in the Women’s Ordination debate: bringing together both positions and offering a
synthesis of each perspective to the next congress, so that they make a vote that is not
necessarily part of another doctrine but of a document on the fundamental beliefs of the
Adventist Church.

| see merit in this idea but find it somewhat complicated in practice given the current
social context because positions have become too dogmatic. | do not believe that the General
Conference vote will change the perspective, just as General Conference votes did not stop
the supporters of Women’s Ordination in the North American Division and Europe from
doing whatever they want. Now, everyone does what he wants in many issues, bringing chaos
in the leadership of the church.

b) When discussing history, Kritzinger links LGT with the supposedly fallen nature of
Christ in His incarnation, although he believes that both positions (fallen and unfallen) can
nevertheless defend LGT. While it is true that many pioneers who defended LGT were
postlapsarian (believing in Christ’s human fallen nature), as are the majority of its defenders
today, not all LGT defenders are postlapsarian.

c) An anthropocentric approach. The association of the postlapsarian interpretation of
Christ with LGT leads, in my view, to a misinterpretation of LGT by its opponents. In
practice, some end up believing that we can and should do the same as Christ only through
our own efforts since He would have been able to be perfect with our fallen nature. Although
many may deny it in words, logic leads some to presume that approach (for example, my
uncle Humberto Raul Treiyer, who fortunately abandoned later that position of striving to
hasten Christ’s coming by perfecting our character).

The best example of the anthropocentric outcome from this postlapsarian view is seen in
M. L. Andreasen, who affirmed that the last generation will “must fight their battles alone,”
and that “God is depending upon us” to be vindicated and placing His trust in us for that work
(The Sanctuary Service, 318,320). So, if the whole universe depended upon the triumph of
the Son of God in His presumable sinful nature, it is logical to deduce that the investigative
judgment in heaven and God Himself depend also upon us to vindicate God in our sinful
nature. No, if the final vindication depended upon us, the end with the final victory of the
redeemed would never come. God doesn’t trust us (Jer 17:5,9). We must trust God, not man,
because only God is faithful to do what He promised (1 Cor 10:13; 1 Thess 5:24).

d) In fact, | do not see an emphasis in Kritzinger’s thesis that highlights that our perfection
is and will always be “in Christ” on this side of eternity. When we look in his thesis the
words “in Christ”, we find references to “believe in Christ,” and only one quotation of Col
1:28 which affirms that our perfection is “in Christ”. See also 1 Cor 1:2 (“sanctified in
Christ”).

So, Kritzinger does not necessarily deny that our perfection is in Christ. But | would have
liked him to insist more on that point. One can understand the reason behind it, as he tries to
avoid the anti-LGT trend that focuses more on justification than on sanctification, and
eliminate the effort to cooperate with God in obtaining perfection of character. But we don’t
have to lose sight on the fact that our perfection or sanctification is in Christ.

e) “La logique m’échappe” in some deductions (French expression meaning “the logic
escapes me” or “lack of coherence” or “I don’t see the logic”). In order to prove that not only
Christ but we too can and should vindicate God, Kritzinger argues that the Son of God did
not need to prove that God’s law could be kept by Adam because the unfallen angels in
heaven had already proven it. My response is that this is partly true for two reasons. First,
there is a difference. Adam and Eve belonged to a different order of beings; they were not
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angels. That is why an angel did not come to redeem us but the Son of God, Emmanuel in
human flesh, not in the nature of an angel. Second, Adam and Eve fell, and it was necessary
for someone with the same nature to come and prove that they could have remained faithful
by keeping the law.

f) This is also a point where the postlapsarian interpretation fails because if Christ
vindicated God in our fallen nature by fulfilling the law, then our vindication of God would
not be necessary because Christ already proved it. On the contrary, it must be proven to the
universe that God’s power is capable of transforming the fallen children of Adam into a
perfect reproduction of the character of His Son, who came in the spiritual pre-Fall condition
of Adam. We cannot prove it, but Christ in us can, because He proved that, as Adam was
created, he could have obeyed God’s law.

g) | don’t see in Kritzinger a concern for the anthropological approach of LTG, which
makes God dependent on what we can do. For him, to say what God expects to do through us
or saying what we can do is the same. Because everything we can do is by the grace of God. |
see, however, a significant difference. We have to be God centered because we depend on
Him who is with us at the beginning, today, and in the end. If we put the emphasis on what
we can do, we may feel powerless and be discouraged. But if we fix our eyes in God, we will
be encouraged knowing that “God is faithful, and he will not let you be tempted beyond your
ability, but with the temptat